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Abstract

This thesis is of two purposes: 1) to study the meaning, the essence, and
the status of Samanavesa, and 2) to study the relationship between Samanavesa
and its ultih'sate goal.

The content of this thesis is divided into three parts, as follows: 1) the
concept of Samanavesa 2) the ultmate goal of Buddhism 3} the relationship
between Samanavesa and its ultimate goat.

It was found that Samanavesa are those who devote theméelves to the
practice in various ways according to their respective faith and belief which has
originated and developed hand in hand with human society. This has originated
because of the need for being an intermediate between human and supernatural
powers, and the need for new ways of life in order to seek the ultimate goal.

As for the Buddhist Samanavesa, it was found that the Buddha himself
created the form of Samanavesa from Samana doctrine meaning specifically one
who refrains from all forms of sin, one who lives peacefully without personal
home, leads a noble life, renounces from sensual pleasure, lives depending on
others and seeks for the ultimate aim of life. The essence of Samanavesa
depends on intention to become a monk, the precepis, and the Dhamma
because these things make up the perfect Samanavesa and encourage

development the life both oneself and those of others. When mentioning the




Samanavesa Stafus, it is found that the Samanavesa status can be studied in
three ways, namely focusing on Dhamma status which is a very important thing
that he must possess and aliows to evaluate the status of Dhamma - especially
when he has become an Enlightened one, focusing on the status of being
a noble one which is considered as ultimate status, and by focusing on the
social status of Samanavesa as being good company and respected person in
society.

Concerning the ultimate goal of life, it was found that Buddhism regards
Nibbana as the ultimate goal of life because Nibbana is the complete extinction
of all suffering, being, birth, the circle of life, and the end of all defilemenis.
The path leading to Nibbana is found to be the middle way, that is the Eightfold
Noble Path which is way walked by all Buddhas and Enlightened ones, and this
way can also be walked by all human beings. Furthermore, it was founed that
the way of renunciation can be said to be the noble way to encourage
practitioners to conveniently attain Nibbana.

Finally, concerning the relationship between the Samanavesa and the
ultimate goal, it was found that there are varicus dimensions of the relationship,
namely before attaining Nibbana, being Samanavesa is not the only one way to
attain Nibbkana, Everybody can aitain the Nibbana, except in the case o
Enlightenment of the Buddhas which can only be attained as monk., After
attaining Arahantaship, lay persons have to walk the path of renunciation, while
the way of renunciation is not the only way for attaining Nibbana. However, this
way is very important to encourage practitioners to easily attain Nibbana
because the way of Samana is the way of self-training in erder to rid oneself of
all defilements. All self-training activites of Samana are aimed at cultivating the
noble way of life, Dhamma practice leading to Nibbana. The way of Samana
may be an obstacle to attaining Nibbana because, when a Samana misbehaves,

it may prevent him from attaining Nibbana.




