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Abstract

This thesis 1is an anthropological study on the adaptation
of the poor of the highlanders, of which the Lisu is the illustrative
case. The objective is to analyze the power of rituals in which they
reproduce their ethnicity without sacrificing their distinctive charac-
ters. These rituals of reproductive ethnicity are performed in the
context that the Lisu, as a community, have lost their control over
their resources, and as individuals, they have lost their identity and
the meaning of 1life due to the state and market intervention. The
theoretical framework consists of three main concepis; power, ethnicity
and the ritual transformation.

As a result of the modernization and state intervention, the
hilltribe communities are structurally paralysed to the extent that
they feel unable to have control over their 1ives. Poor Lisu villagers,
in particular, are alienated, marginalized and loosing their ethnicity.

To identify themselves as Lisu people, the most important thing is that



they must go through the process of reidentification. By means of
participation in rituals, they are reproducing their ethnicity,
cosmology as well as revitalizing their social roles.

The study has found three important points about the
reproduction of rituals.

First, Lisu people are currently restructuring their cosmolo-
gical order through the process of localization. Thai cultural forms
have been gradually localized to the Lisu cultural context. The Buddha,
for example, is introduced to be the younger brother of the ruler in
their myth. The Buddha altars are set close, in the lower position, to
their traditional spirit altars.

Second, the Lisu have undergone the ethnic reinterpretation,
notab]y'in three spheres, i.e., Apamuhi (the guardian spirits’ house),
the sale of fake antiques and the gender issue. Apamuhi, the symbol
of Lisu ethnicity, is reconstructed and modernized in order to make
suitable for the changing social conditions. The earning by selling
fake antiques to tourists, widely practiced by the migrant Lisu in
towns, is regarded as the violation of the Lisu ethnicity. The loss of
male traditional occupations, which are respectable and honorable,
belittle the Lisu male dignity in their own eyes and their spouses.

Third, they are transforming power relations within their
communities and with the state. They have become more dependent on
state agencies, and with upmost degree they make cordial relations with
government officials. In new year celebration, for example, welcome and
complimentary ceremonies for the powerful have been innovated into
their “"tradition". Within the communities, stigmatized households have
been constructed way-side shelters, salalu ceremony, as the common pro-

perty to compensate their bad Tuck and to purify their tainted social



lives. Additionally at the level of gender relationship Lisu men have
become underdogs. Juepia or the ritual of the expiation of the bad Tuck
have been performed to strengthen the status and roles of masculinity,

and to reproduce familial relationships.



